
T he last night of Jesus’s mortality was perhaps the most important night of His life. The evening 
included a symbolic meal, new ordinances, and announcements of Jesus’s death. In this chapter, I 

have organized the four Gospels’ overlapping events according to the time frame of Jn 13. 
The Gospel accounts of the Lord’s Last Supper contain significant differences. The Synoptic Gospels 

remembered the meal as a Passover feast, but they record it on different nights. John alone puts the meal 
the night before the Passover feast and has Jesus dying as the Passover lambs were slaughtered.1 Like-
wise, John’s Gospel is the only one to record Jesus washing His disciples’ feet, sharing a beautiful sermon, 
giving a new commandment, and offering the Intercessory Prayer. John omits the introduction of the 
sacrament during the evening (possibly because he introduced the theology in Jn 6), but each Synoptic 
Gospel includes it.

Leonardo da Vinci, Leonardo da Vinci, The Last SupperThe Last Supper, 1495–1498, tempera on gesso, 460 x 880 cm, Santa Maria della Grazie Church, Milan.  Image via Wikimedia Commons., 1495–1498, tempera on gesso, 460 x 880 cm, Santa Maria della Grazie Church, Milan.  Image via Wikimedia Commons.
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Plot to Kill Jesus
Jewish leaders plot against Jesus—Mt 26:1–5; Mk 14:1–2; Lk 22:1–2
Mk 14:1 (Mt 26:2; Lk 22:1). “After two days was the feast of the Passover, and of unleav-
ened bread.” As discussed previously, the Jews came to Jerusalem for three pilgrimage feasts each 
year—Passover, Pentecost, and Tabernacles. Each recalled different miraculous events in the redemption 
of the children of Israel from Egypt under Moses. The most important was Passover since it commemorated 
God’s destroying angels passing over the firstborn Israelites. Each feast also typified something about 
the promised Messiah that we will discuss with Jesus’s Passion. The week after the Passover feast was 
known as the Feast of Unleavened Bread, which Matthew, Mark, and Luke mention. 

Mt 26:4 (Mk 14:1; Lk 22:2). “consulted that they might take Jesus by subtilty, and 
kill him.” The growing animosity against Jesus as a “false prophet” reached a fever pitch. With the 
help of Caiaphas, who was the high priest, a significant number of chief priests, scribes, and elders 
plotted Jesus’s death. 

Mt 26:5 (Mk 14:2). “Not on the feast day, lest there be an uproar.” The scheming leaders planned 
to act secretly in hopes of not triggering the masses who believed Jesus was a prophet or the Messiah.

Table 1. Parallels in the four Gospel accounts of the Last Supper

Matthew Mark Luke John

Plot to kill Jesus 26:1–5 14:1–2 22:1–2

Jesus anointed by Mary in Bethany 26:6–13 14:3–9 12:1–8

Judas’s betrayal 26:14–16 14:10–11 22:3–6

Passover 26:17 14:12 22:7
13:1 (day before 
Passover)

Preparations for Last Supper 26:17–20 14:12–17 22:7–14 31:1

Washing the disciples’ feet 13:1–20

Jesus foretells His betrayal 26:21–25 14:18–21 22:22–23 13:21–30

Sacrament instituted 26:26–29 14:22–25 22:14–21

Discussion of who is greatest 22:24–27

The new commandment of love 13:31–35

Peter’s denial predicted 26:30–35 14:26–31 22:31–34 13:36–38
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Jesus is anointed by Mary in Bethany—Mt 26:6–13; Mk 14:3–9 
Mt 26:6–7 (Mk 14:3). “When Jesus was in Bethany, in the house of Simon the leper, there 
came unto him a woman.” As discussed in the commentary on Jn 12:2, the Gospel texts suggest that 
Simon the leper may have been a family relation of Mary, Martha, and Lazarus. Matthew and Mark do not 
name the generous woman who spent approximately a year’s salary on the precious anointment to honor 
the Lord. John alone identifies her as Mary of Bethany.

Mark’s Gospel claims the anointing took place two days before Passover, while John places it six days 
before (Mk 14:1; Jn 12:1). Matthew records an anointing of Jesus’s head only, and John and Mark record 
that His feet were anointed as well. Luke does not include the anointing. (For more discussion, see my 
comments on Jn 12:1–11). 

Judas joins plot to kill Jesus—Mt 26:14–16; Mk 14:10–11; Lk 22:3–6
Mk 14:10 (JST; also Mt 26:14; Lk 22:3). “Judas . . . went unto the chief priests, to betray 
Jesus . . . for he turned away from him, and was offended because of his words.” The KJV 
implies that Satan possessed Judas, but the JST includes Judas’s motivation. Some theologians have 
debated the possibility that Jesus directed Judas to betray Him. This false idea comes from a Gnostic at-
tempt to honor Judas for putting in motion the Savior’s salvation of humankind, and it spread in “the 
apocryphal Gospel of Judas, . . . without historical basis.”2 That Judas and the other Apostles were infal-
lible is a false doctrine that can be traced from Augustine and Calvin down to nineteenth- and twentieth- 
century theologians.3 John’s Gospel describes Judas as a greedy thief, a devil, and a son of perdition.4 
Elder James E. Talmage penned, “Before Judas sold Christ to the Jews, he had sold himself to the devil; 
he had become Satan’s serf, and did his master’s bidding.”5 

Mt 26:15 (Mk 14:11; Lk 22:5). “What will ye give me . . . thirty pieces of silver.” Satan uses 
the love of riches to motivate selfish humans. Only Matthew includes the price that tied back to two 
Old Testament scriptures: Zech 11:12 says, “They weighed for my price thirty pieces of silver,” and according 
to Ex 21:32, if someone killed a slave, they were required by law to pay thirty pieces of silver. Some slaves 
may have been sold for that price, but the price varied dramatically depending on the person’s age, 
gender, and skill level.6 Thirty pieces of silver was the value of thirty days of unskilled labor.

Mt 26:16 (JST; also Mk 14:11; Lk 22:6). “from that time he sought opportunity to betray 
Jesus.” Judas’s heart changed and he left His apostleship and His Master. Satan became Judas’s new 
master, and sadly, Judas obeyed him.7 

Introduction to the Last Supper
Jesus and His closest disciples left the crowded streets of Jerusalem to gather in a private room. The Gos-
pels mention only Jesus and the Twelve in attendance at the Last Supper. However, every meal required 
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servants or other people to help with serving the meal. Kent Brown posits that the seven or more women 
who had been traveling with Jesus and the Twelve (Mary the mother of Jesus, her unnamed sister, Sa-
lome, Joanna, Susanna, Mary of Magdala, Mary the wife of Cleophus, and the “other women”) were 
probably in the room and contributed to the meal.8 As further evidence, these women also knew exactly 
where to find the Apostles and “all the rest” on Sunday morning (Lk 23:49; 24:9). If the female disciples 
were in the same room, it also explains why the Apostles would go outside in the dark to find a place to sleep 
under the stars rather than stay in their rented room.

Synoptic preparations for Passover—Mt 26:17–20; Mk 14:12–17; Lk 22:7–14 
The Feast of Unleavened Bread recalls the children of Israel’s exodus from Egypt.9 Traditionally, Jews 
had a ritualized meal, called a seder, filled with many symbolic details that looked back to their miraculous 
redemption from slavery and looked forward to the promised redeeming Messiah. Even the manner of 
seating was symbolic: each person faced the table and reclined on their left sides on pillows or sofas, with 
their head propped on an elbow and their feet stretched out. Unlike most artists’ depiction of the Last 
Supper, including Leonardo da Vinci’s, that show chairs around a table, Israelites ate their Passover reclined 
on pillows as a celebration of their freedom. They were free and were no longer obligated to stand as slaves.

Lk 22:7 (Mt 26:17; Mk 14:12). “Then came the day . . . when the passover must be killed.” 
Symbolically, Jesus is the Passover Lamb that will be killed (1 Cor 5:7). The requirements that the Pass-
over lamb or goat be a “male of the first year” (that is, at the prime of life) “without defect” or broken 
bones all pointed to Jesus’s death for over a millennium (Ex 12:5, 46). 

Lk 22:8 (Mt 26:18; Mk 14:13). “he sent Peter and John, saying . . . prepare us the pass-
over.” Luke specifies that Jesus sent Peter and John to help with the arrangements for the group’s 
Passover seder. Their actions contrasted with those of Judas, who acted in the opposite direction and 
betrayed Jesus. It appears that the women who traveled with Jesus from Galilee and who are men-
tioned at both Jesus’s cross and tomb were involved in preparing and serving the Passover meal.10 In 
Jerusalem, respectable women were discouraged from leaving their homes, but at the Passover feast, 
the city was full of families—including women—who journeyed from around the Roman Empire to 
worship together. 

Lk 22:10 (Mk 14:13). “enter the city, there shall a man meet you, bearing a pitcher of 
water.” Some Greek texts specify that the pitcher was a ceramic water jug. In the Greco-Roman world, 
carrying water jugs may have been a job for men as well as for female slaves and servants.11 But in Je-
rusalem at this time, this would have been a man’s job, or possibly a female slave’s. Pharisaic oral laws 
mandated that women did not go out in public or even leave their homes.12 Seeing a man carrying water 
was thus a common sight in Jerusalem. The two disciples did not need to identify which male servant to 
follow because Jesus prophesied that the man would approach them.
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Mk 14:14 (Lk 22:11). “the goodman of the house.” The goodman is the owner of the house and prob-
ably a fellow disciple of Jesus. He may not have been the man carrying the water pot, especially since that man 
may have been a servant of the owner (the average middle-class home employed eight servants or slaves).13

Mk 14:14 (Lk 22:11). “the guestchamber.” The underlying Greek katalyma refers to rented 
lodgings and is the same word used when Joseph and Mary are looking for space in an inn in Bethlehem 
(Lk 2:7, 11). It is one of the parallel points between Jesus’s birth and death—Jesus relied on a rented 
room. He who was born in the stable of a katalyma was content to eat His Last Supper in a katalyma.14

Mk 14:15 (Lk 22:12). “a large upper room furnished.” This means that the room had pillows, 
rugs, or pads strewn throughout for the group to rest on while eating.15 The upper or second floor often 
had exterior stone or interior wooden stairs leading to it and was the family’s living area. 

Mk 14:16 (Lk 22:13). “found as he had said.” Both Mark and Luke underscore that Jesus’s pre-
dictions were fulfilled. 

The Last Supper in John 13
Jn 13:1. “before the feast of the Passover.” For John, this is the night before the Passover, as the 
Lord is killed at the same time as the pascal lambs the following afternoon. Jesus knew “that his hour was 
come that he should depart.” The symbols and timing here align beautifully with the sign of His sacrifice for 
the sins of the world as the “Passover lamb” (1 Cor 5:7 NIV). The miracle of God’s timing is precise. 

The timing of events in John’s Gospel is also different from the traditional Good Friday timing. John 
places Jesus’s Last Supper on Wednesday in the late afternoon or evening.16 

The Jewish calendar marked three special holy days as part of the Passover celebrations: Nisan 14 
(Passover), Nisan 15 (the first of seven days of the Feast of Unleavened Bread), and Nisan 16 (when Jews 
offered the firstfruits). Each is mentioned in the New Testament. The Passover and the last day of Unleav-
ened Bread were treated as additional Sabbaths (Lev 23:7–8). In addition to these special days, the Old 
Testament also defines a day to select the Passover lambs. The table below shows the calendar of Holy 
Week and the accompanying scripture references. 

Jn 13:1. “he loved them unto the end.” In a commentary preceding the Last Supper, John intro-
duces one of the themes that Jesus will expound in the next three chapters: Jesus’s perfect example of love.

Jn 13:2 (NIV). “The evening meal was in progress, and the devil had already 
prompted Judas . . . to betray Jesus.” The underlying Greek text explains that Judas had already 
started his plan and was just now going to complete it. Betray in Greek means “to give into the hands of” 
or “hand him over.” 

Jn 13:3. “He was come from God, and went to God.” This verse synthesizes the cycle of Jesus’s 
life. It echoes the message of John’s introduction (Jn 1:1–4).
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Table 2. Traditional events of Passover week and those of Holy Week
Sun–Tuesday

(Nisan 10–12)

Wednesday
(Nisan 13)

Thursday
(Nisan 14)

Friday
(Nisan 15)

Saturday
(Nisan 16)

Sunday
(Nisan 17)

Traditional 
events

Select Passover 
lambs

Preparation Passover 
lambs offered 
at sunset

First day of 
the Feast of 
Unleavened 
Bread

Sabbath Firstfruit 
offering17

NT References Jn 13:1, 29; 
19:14

Jn 18:28, 39 Mk 14:1; Lk 
22:7

1 Cor 
5:20, 23

Jn 21

OT References Ex 12:3 Num 9:3, 5, 11 Lev 23:5; 
33:3

Ex 12:15–17; 
Lev 23:6

Lev 2:1–3; 
23:7–15

Lev 23:11

Events of Holy 
Week

Triumphal entry, 
teaching at the 
temple

Last Supper 
and Gethse-
mane

Trial, death, 
and burial

Tomb Tomb Resurrection

Jesus washes the Apostles’ feet—Jn 13:1–20 
Jn 13:4–5. “took a towel, and girded himself. . . . [He] began to wash the disciples’ feet.” In 
the middle of the meal, Jesus stood up and did something quite appalling. He laid aside His outer cloak 
(probably a wrap like a toga) and tied a towel around His waist like the apron of a servant. He also would 
have gathered a water container and some sort of cloth as He performed a slave’s task of washing the 
men’s feet. Over the past three years, Jesus regularly shocked His followers by talking to women, healing 
on the Sabbath, walking through Samaria, and telling the disciples to eat his flesh. Jesus had already 
taught, “The Son of man came not to be ministered unto, but to minister” and “If any man desire to be 
first, the same shall be . . . servant of all” (Mk 9:45; 10:45). Yet, the disciples were still stunned when 
He took on the role of a slave or child and began to wash their feet.

The Jewish tradition of washing hands and feet was not new. The law of Moses laid out the need for 
personal cleanliness (Lev 15:11; Deu 23:12–14). Priests washed their bodies before temple service and 
then washed their hands and feet periodically during the service (Ex 30:18–21; 40:31). After the Jews’ 
return from Babylon in the second temple period, rabbis added many elaborate ritual washings to their 
daily life—washing before meals, worship, and other events. Each occasion had detailed instructions for 
washing, from simple hand washings to complete immersions in a mikvah bath.18 It was a child’s or ser-
vant’s job to help the head of the house with their washing, dressing, and eating.

With daily travel in sandals on dusty roads and thorny pathways, washing one’s grimy feet before en-
tering a home was the cultural custom. The task of washing someone else’s feet was a task left to slaves, 
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children, or women. It was so demeaning that even male Jewish slaves did not have to do it.19 If a hospi-
table host invited guests to his home, he would provide water for them to wash their own feet or provide 
a slave to wash them (Lk 7:44). 

Jn 13:7. “What I do thou knowest not now; but thou shalt know hereafter.” When Jesus 
attempted to wash the disciples’ feet, they did not realize that He was also introducing an ordinance.

It was not until December 27 and 28, 1832, when the Prophet Joseph Smith received D&C 88:138–141 
that we learned that the ordinance of washing of feet cleansed one from the blood and sins of their gener-
ation. A few weeks later, on January 23, 1833, the Prophet Joseph restored the ordinance at a conference 
in Kirtland, Ohio: 

We again assembled in conference, when, after much speaking, singing, praying, and praising God, all 
in tongues, we proceeded to the washing of feet (according to the practice recorded in the 13th chap-
ter of John’s Gospel), as commanded of the Lord. Each Elder washed his own feet first, after which I 
girded myself with a towel and washed the feet of all of them, wiping them with the towel with which I was 

Servitude. To understand what it meant for Jesus to take on this role as the slave or child, it helps 
to understand the culture of indentured servitude at the time. In the Judeo-Greco-Roman world, social 
hierarchy delineated every aspect of life. The lowest social class was made up of “slaves, women and 
children.”41 In AD 47, a census across the Roman Empire documented that one-third of the population 
was enslaved or worked as servants. That number rose significantly in cities like Jerusalem, where half 
of the population was indentured servants.42 A normal middle-class citizen owned eight slaves, though 
that number was not as high in poorer villages across the Palestinian countryside.43 Because many im-
poverished families did not have enough servants to keep up with the work, wives and children had to 
take over the work typically performed by servants. Even in cities, the head of Pharisaic homes consid-
ered women and children servants. Philo of Alexandria, a Jewish contemporary of Jesus, recorded that 
women lived “in the rank of a servant.”44 Consistent with this protocol, in Jewish homes that followed 
rabbinic oral laws, children and wives called their fathers and husbands “master.”45 

Servitude took on a unique twist in an educational setting. In the student-teacher relationship (of-
ten referred to as disciple-teacher), if a student wanted to spend more time with his teacher, he could 
volunteer to take over the servant’s job and feed, wash, or dress his master teacher.46 One rabbinical 
axiom includes an exclusion: “A disciple might offer any service to his teacher which a slave did for his 
master, except that of unfastening his shoes, which was counted as a menial’s duty.”47 Other historical 
writings claim that people could wash their masters’ feet out of respect.48 In either case, Jesus’s actions 
are startling to His disciples. He turned their social structure upside down. 



8

girded. . . . At the close of the scene, Brother Frederick G. Williams, being moved upon by the Holy Ghost, 
washed my feet in token of his fixed determination to be with me in suffering, or in journeying, in life or in 
death, and to be continually on my right hand; in which I accepted him in the name of the Lord.20 

The ordinance is also recorded in the original hymn sung at the dedication of the Kirtland Temple: 

We’ll wash, and be wash’d, and with oil be anointed
Withal not omitting the washing of feet;
For he that receiveth his Penny appointed, 
Must surely be clean at the harvest of wheat.21

This may not be a saving ordinance like baptism, but the washing of feet is administered by modern 
prophets in temples. The Prophet Joseph administered it to three hundred “official members” in conjunction 
with the sacrament.22

Jn 13:8. “Thou shalt never wash my feet.” Peter adamantly refused to have the Lord serve him as a 
slave. Peter’s spontaneous nature shows the goodness of his heart. He wanted to serve the Lord, not to be 
served by the Lord. But I assume he would have been on the verge of tears as the Lord corrected him: “If 
I do not wash you, you have no share with me” (Jn 13:8 ESV). In the preceding verse, Jesus had already 
warned Peter that he would not understand it until “hereafter” (Jn 13:7).

Jn 13:9. “not my feet only, but also my hands and my head.” Peter changed his heart and 
mind immediately to align his will with Jesus’s. Peter’s confusion crumbled into humility. 

Jn 13:10. “He that is washed . . . is clean every whit . . . but not all.” Jesus’s reference to 
washing speaks of inner cleanliness through repentance. Jesus symbolically washed the disciples’ feet, but 
that would not spiritually cleanse them if they had not repented. The Lord already knew Judas had ar-
ranged to betray Him, and yet Jesus chose to minister to him too. Perhaps this sealed Judas’s fate over 
to “the buffetings of Satan until the day of redemption.”23 Later, Jesus referred to Judas as the son of 
perdition (Jn 17:12). After Judas left, Jesus introduced the new commandment as well as the sacrament.

Jn 13:14–15. “ye also ought to wash one another’s feet. For I have given you an exam-
ple.” Jesus taught masters how to serve, which runs counter to the instincts of the natural man and 
woman as well as to society’s view of hierarchy. Jesus introduces a new means of social interaction that 
requires a huge paradigm shift. 

Jn 13:16. “The servant is not greater than his lord; neither he that is sent is greater 
than he that sent him.” This takes on even more meaning in Greek because the word for “sent” is 
apostolos, the same word translated as “apostle”: “Neither he that is sent [apostolos] greater than He that 
sent [pempo] him.” An Apostle is one sent by God to witness of Him. The Catholic scholar John Perry 
defined an Apostle as “one who has seen the resurrected Lord and been sent by Him to witness.”24
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Jn 13:18. “eateth bread with me hath lifted up his heel against me.” Here Jesus fulfills Ps 41:9. 
Mark also quotes this verse in his Passion narrative. It is the first of only four verses that John and Mark 
have in common (John cites nine Old Testament scriptures that are fulfilled in Jesus’s Passion, and 
Mark cites seventeen). This verse describes an ancient insult: “To show the bottom of one’s foot to some-
one in the Near East is a mark of contempt. Such an action was especially grave on the part of a friend 
who had shared one’s table.”25 

Lifting up the heel also evokes the curse given to the serpent in the Garden of Eden: “I will put enmity 
between thee and the woman, and between thy seed and her seed; it shall bruise thy head, and thou shalt 
bruise his heel” (Gen 3:15). Judas takes on Satan’s role to bruise the Lord’s heel (Jesus is the only one who 
truly is the “seed of woman”). Yet He will crush Satan’s head through His Atonement and Resurrection. 

Jn 13:19. “I tell you before it come, that . . . ye may believe.” Jesus’s prophecy was fulfilled 
that very night. Jesus explained that He wants us to recognize the fulfillment when it comes, which will 
strengthen our faith.

Jn 13:20 (BSB). “whoever receives the one I send receives Me, and . . . the One who sent Me.” 
This verse thematically ties back to verse 16 and “one sent.” The reciprocal message is synergistic and receives 
a second witness in D&C 1:38: “Whether by mine own voice or by the voice of my servants, it is the same.”

Last Supper Conversations and Institution of the Sacrament
Who shall be greater?—Lk 22:24–30 
Similar conversations are recorded as happening elsewhere in Jesus’s ministry.26 Only Luke includes it at 
the Last Supper. Placing it here emphasizes hierarchy as a pervasive problem, even among the Apostles. 
This is also one of the first topics Jesus teaches the Nephites: “He that hath the spirit of contention is not 
of me, but is of the devil, who is the father of contention” (3 Ne 11:29). 

Lk 22:26 (JST). “it ought not to be so with you.” Jesus pled with the disciples to do away with 
social hierarchy and competitive feelings. Luke again emphasizes—for the last time—the need for leaders 
to serve. This is repeated in Mk 10:41–45.

Lk 22:27 (NIV). “who is greater, the one who is at the table or the one who serves? . . . I 
am among you as one who serves.” Jesus’s last message became “the capstone that lays emphasis 
on service.”27 Unlike in the Roman Empire with its social strata, in Jesus’s kingdom, the greatest are those 
who serve. A major part of Jesus’s ministry was teaching masters how to serve, and He set a clear example as 
the greatest servant.

Betrayer announced—Mt 26:21–25; Mk 14:18–21; Jn 13:21–30
Jn 13:21 (Mt 26:21; Mk 14:18). “he was troubled in spirit . . . one of you shall betray me.” 
Jesus’s announcement shocked this close group of friends. They could sense, to some degree, the effect 
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the announcement had on Jesus too. The KJV “troubled” means “to strike one’s spirit with fear and 
dread; to render anxious or distressed.” Jesus’s consternation is not only at losing a friend but also at the 
consequences for Judas.

Mk 14:19 (JST). “they all began to be very sorrowful . . . is it I?” The JST speaks of the Apostles’ 
humility and faith in Jesus’s words. Disciples still must ask if our words and actions may betray our Lord.

Jn 13:23. “leaning on Jesus’ bosom one . . . whom Jesus loved.” This verse becomes import-
ant in identifying the authorship of John’s Gospel. John the Beloved did not mention his name in his 
Gospel (in the same way that he did not ever give the name of Jesus’s mother, Mary, nor of her sister). 
Instead, he refers to himself as the disciple “whom Jesus loved” at least six times. At the very end of his Gos-
pel, in Jn 21:20, he identifies himself as the one who leaned on the bosom of Jesus. Conversely, John’s 
Gospel begins with Jesus in the bosom of the Father (1:18). In this scene, John the Beloved appears as the 
antithesis of Judas Iscariot, who has just been announced as the betrayer.

Jn 13:24–25. “Peter . . . beckoned to him . . . Lord, who is it?” Peter nodded or somehow 
signaled to get John’s attention. Peter must have been sitting farther away from Jesus and didn’t want to in-
terrupt. Especially after his misunderstanding with the washing of feet, Peter may have been reticent to 
question the Lord again. Those who study ancient Jewish table arrangements see the text as describing 
three couches placed in a squared horseshoe figure, probably arranged around a central table. John sat 
in the place of honor to Jesus’s right with Judas not too far away (perhaps on His left). Did Judas feel that 
the treasurer deserved a place of importance?

Mt 26:23 (Mk 14:20; Lk 22:21; Jn 13:26). “He that dippeth his hand with me in the dish, 
the same shall betray me.” In Jewish culture, it was an honor for two friends to dip from the same 
dish, and it was an even greater show of respect for one friend to dip for another as Jesus did for Judas. 
John’s word “sop” means “morsel.” By offering it, Jesus extended friendship and love to Judas, knowing 
full well what would happen. Judas feigned his loyalty by receiving the shared sop—yet he had rejected 
Jesus to follow Satan. John alone shares this detail, so perhaps he alone heard it. Ironically, the betraying 
hand is at the same table as the covenanting hands in the first sacrament. 

Jn 13:29. “Judas had the bag.” The bag was the money bag or box that Judas held as treasurer 
for the Apostles. John included that the Apostles did not realize what was happening because they briefly 
thought that Jesus instructed Judas to go shopping for the Passover feast or for other needed supplies for 
the long weekend. Also, Jews customarily gave something to the poor on Passover night.28 We do not know 
what the Apostles thought.

Mt 26:24 (Mk 14:21; Lk 22:22). “woe unto that man by whom the Son of man is be-
trayed!” Only John does not include this woe.

Mt 26:25 (NIV). “‘Surely you don’t mean me, Rabbi?’ Jesus answered, ‘You have said 
so.’” Jesus’s answer to Judas’s hypocritical question can also be translated, “You would know.” 
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Jn 13:30. “he . . . went immediately out: and it was night.” In the Synoptic Gospels, Judas 
leaves before the introduction of the sacrament. The main meal was normally eaten in the afternoon, but 
this meal appears to have taken place at night. John intentionally added the time of day since he often 
juxtaposed light and dark.29 The night symbolizes the darkness or the hour of Satan. His darkness is about 
to close in on the light, but only with Jesus’s permission.30

With Judas dismissed, Jesus could move on and teach more freely. In most group settings, everyone 
present has an impact on the spirit of the room, on what is taught and felt, and on how much inspiration 
is received. Notice that John no longer records anything about Jesus feeling troubled but rather says that 
He is filled with the Spirit, wisdom, and love. 

Synoptics introduce the sacrament—Mt 26:20–29; Mk 14:17–25; Lk 22:14–20
Mt 26:20 (Mk 14:17; Lk 22:14). “when the even was come, he sat down with the twelve.” 
The Gospels use the phrase “the twelve” as a means of differentiating a particular group of disciples or 
Apostles. If this were a Passover dinner, the women who traveled with Jesus and the Twelve would have 
shared the meal with them (though possibly eating at a separate table and serving the meal). Josephus 
tells us that a minimum of ten people were required per Passover lamb to avoid waste.31 

Lk 22:15. “With desire I have desired.” Surprisingly, only Luke, the native Greek speaker, in-
cludes this Aramaic or Hebrew phrase (Aramaic was a Semitic language brought back by the Jews after 
their Babylonian captivity). This suggests that Luke’s eyewitnesses passed on the information to him in 
Aramaic or Hebrew before the New Testament was drafted in Greek. Most likely, Aramaic was the Galileans’ 
mother tongue. The phrase expresses Jesus’s heartfelt prayer that He might share a last meal with His 
closest disciples. 

Lk 22:16 (JST). “which is written in the prophets concerning me. Then I will partake 
with you, in the kingdom of God.” Jesus connected the Last Supper with the prophesied messianic 
banquet.32 There Jesus will again lead the discussion with His disciples. 

Lk 22:17. “Take this, and divide it among yourselves.” Ritualized Passover seders now have 
four cups, and Luke mentions only two. Significantly, the group of disciples shared the same cup. The 
cups would have been full of Passover wine (which was diluted with three parts water to one part wine—
substantially stronger than the common eight-to-ten parts water to one part wine dilution).33

Mk 14:22 (JST; also Mt 26:26; Lk 22:19). “Jesus took bread, and blessed it, and brake it 
. . . Behold this is for you to do in remembrance of my body; for as oft as ye do this ye will 
remember this hour that I was with you.” Only the three Synoptic Gospels include Jesus introducing 
the sacrament at His Last Supper.34 Jesus instituted the sacrament with unleavened bread, which was 
not puffed up or prone to rot. It was used at this feast to represent the Israelites’ haste in leaving Egypt. 
“Jesus transforms the bread from a remembrance of affliction in bondage to one that points to himself (1) 
as the messianic deliverer from sin, (2) as the bringer of the kingdom of God in the end-time, and (3) as 
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the one who suffers vicariously for all.”35 Jesus taught the Apostles the meaning of His death as a symbol 
to remember the new covenant, or testament.

During the traditional Passover seder, the last bread eaten is the bread that was hidden (the afikomen). 
In modern seders, the children at the meal usually hunt for the hidden bread, and the one who finds it is 
promised a gift. Some Jews hold the tradition that the child who finds the piece of hidden bread is given 
the hope that “you will find the Messiah in your day.” The lost bread represents the hidden Messiah. In-
terestingly, instead of hiding the bread at the Last Supper, Jesus held it up and said, “This is my body.” 

Mk 14:23 (JST; also Mt 26:27; Lk 22:20). “he took the cup . . . This is in remembrance of my 
blood which is shed for many, and the new testament which I give unto you.” Luke has this as a 
second cup after supper. Traditionally, this cup is known as the cup of redemption. Jews still recite a prayer 
in their Passovers before drinking from the cup: “Blessed are you, O Lord our God, king of the universe, who 
creates the fruit of the vine.” Jesus gave the cup a symbol similar to the one Moses gave as he sprinkled the 
children of Israel when they covenanted at the base of Mount Sinai (as recorded in Ex 24:5–8):

[He] offered burnt offerings, and sacrificed peace offerings of oxen unto the Lord. And Moses took half 
of the blood, and put it in basins; and half of the blood he sprinkled on the altar. And he took the book of 
the covenant, and read in the audience of the people: and they said, All that the Lord hath said will we 
do, and be obedient. And Moses took the blood, and sprinkled it on the people, and said, Behold the 
blood of the covenant, which the Lord hath made with you concerning all these words.

Jesus identified the wine as a sign of His blood. It was a gift with a blessing as well as a sign of the 
new testament or covenant (“covenant” and “testament” come from the same word in Greek, diathekes). 
Jesus’s new symbol also corresponded to the last of Isaiah’s Suffering Servant passages: “He that poured 
out his soul unto death: and he was numbered with the transgressors; and he bare the sin of many, and 
made intercession for the transgressors” (Isa 53:12).

The new commandment to love as Jesus loves—Jn 13:31–35
Jesus begins His last discourse—the most masterful discourse recorded in the Bible. “The last discourse is 
best understood when it is the subject of prayerful meditation. . . . It is the greatest composition in reli-
gious literature. The one who speaks here speaks as no man has spoken.”36

Jn 13:31. “Now is the Son of man glorified.” Jesus continued to rise in glory as He prepared the 
way to glorify God and all humankind. I interpret these two verses through the perspective of Mose 1:39: 
“This is my work and my glory—to bring to pass the immortality and eternal life of man.” This means that 
through Jesus’s work (the Atonement), God is glorified. Everyone can obtain glory through Jesus’s great 
and last sacrifice. 

Jn 13:33. “Little children, yet a little while I am with you.” The phrase “little children” be-
comes a favorite for John; we find it seven times in his first epistle. Jesus refers to the eleven Apostles 
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(and probably the women in the room) as meek and mild little children. They were also, in a sense, igno-
rant like children about what was about to take place. 

Jn 13:34. “A new commandment I give unto you.” Jesus’s farewell gift to His disciples was the 
new commandment. In John’s record of Jesus’s last discourse, we find seven—the number John uses 
most often in his Gospel—references to commandments. Throughout his Gospel and epistles, John discusses 
commandments twenty-nine times. By using the word “new” Jesus pointed out that this law was differ-
ent from the lower law given to Moses to “love thy neighbor as thyself” (Lev 19:18). For our Lord, obedience 
and the new commandment of love go together.

Jn 13:34. “love one another; as I have loved you.” Jesus asked us, His disciples, to love others 
more than we love ourselves—or at least more than we loved ourselves in the past, because now we must 
also learn to love ourselves and others as Christ loves us. The highest form of human love reflects divine 
love in the same way that the moon reflects the sun’s light. Jesus’s life and sacrifice became “the pure 
prism through which the Father” reflected His love.37 

Christlike love becomes a gift of the Spirit that we must work for (1 Cor 12; Moro 10). Disciples’ need 
for charity is mentioned ten times in the Doctrine and Covenants. Whenever John refers to Christlike 
love, he uses the Greek word agapao, just as Jesus does here. Elsewhere in the KJV, Christlike love is 
called charity. Disciples can develop charity by asking God to help us see people as He does, by treating 
others as we would treat Jesus. Jesus wants us to feel His love so that we, too, can love perfectly.

Jn 13:35. “men know that ye are my disciples, if ye have love.” We read in 1 Jn 4:12, “If we 
love one another, God dwelleth in us, and his love is perfected in us.” If we fill our lives with divine love, 
we are filled with God. One reason Christ loves us perfectly is that He knows us well. Ministering to our 
fellow human beings allows us to really know them and thus love them more like Christ does.

Jesus warns Peter and prophesies of his denial—Mt 26:30–35; Mk 14:26–31; Lk 22:31–
34; Jn 13:36–38
Mt 26:31 (Mk 14:27). “All ye shall be offended because of me.” I presume this warning was not 
just for ancient Christians and that we also need to be on the alert, as the very elect will be deceived in the 
latter days (Mt 24:24).

Lk 22:31–32 (JST). “Satan hath desired to have you. . . . I have prayed for you, that your 
faith fail not.” The Lord’s protection extended beyond His love for Peter. Jesus’s prayer is that our faith 
will not fail us. When we want to pray for what is most important, let us pray that our faith not fail us.

Lk 22:32. “when thou art converted, strengthen thy brethren.” Elder D. Todd Christofferson 
enumerated the elements of conversion as increasing our “desire, submissiveness to God, study, prayer, 
service, repentance, and obedience. From these, coupled with your worship and activity in Church, will 
come testimony and conversion.”38
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Jn 13:37. “Lord, why cannot I follow thee now?” Peter does not understand the Lord’s 
future (alluded to in Jn 13:33), and he was frustrated at the prospect of not being with Him. Peter 
expressed his earnest desires by volunteering to lay down his life for the Lord. One certainly cannot 
fault Peter for enthusiasm. 

Mt 26:35 (Mk 14:31; Lk 22:33). “Though I should die with thee, yet will I not deny thee.” 
Peter’s boast was answered with another prophecy that Peter did not believe. But everything that Jesus 
says will happen did happen. When the Lord warns us, we need to trust Him—take His warnings seriously 
and avoid danger at all costs. 

Jn 13:38 (Mt 26:34; Mk 14:30; Lk 22:34). “The cock shall not crow, till thou hast denied 
me thrice.” Jesus reined in Peter’s eagerness. It appears that Jesus knew of His next few hours in great 
detail. His foreknowledge did not change Peter’s agency, however. In John’s Gospel, Peter was not di-
rected by Jesus to deny Him, nor did he understand Jesus’s warning.39 

All four Gospels include Jesus’s warning to Peter and Peter’s denial of the Lord a few hours later, each 
with a slight variation. The very few items shared by all four Gospels are each incredibly significant to the 
history of Christianity.40 Why did the apostolic Church carefully record this event? We can see a mighty 
change in Peter between this night and the events in the book of Acts. Peter’s example reminds all disciples, 
no matter how committed they are, to not be overconfident in the infallibility of their commitment. Better 
still, this may be the strongest example in the New Testament of repentance and forgiveness. It illustrates 
Jesus’s Atonement beautifully, and the irony of its timing makes it even more significant. It offers great 
hope for those times when disciples deny the Lord both unintentionally and intentionally. It also begs the 
reader to ask, “In what ways do I deny our Lord?” 
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