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“AND THE MEEK ALSO SHALL INCREASE”:
THE VERB YASAP IN ISAIAH 29
AND NEPHI’S PROPHETIC ALLUSIONS
TO THE NAME JOSEPH IN 2 NEPHI 25-30

Matthew L. Bowen

ABSTRACT: Beyond his autobiographic use of Josephs name and biography,
Nephi also considered the name Joseph to have long-term prophetic value. As a
Semitic/Hebrew name, Joseph derives from the verb yasap (to ‘add,” “increase,”
“proceed to do something” “do something again,” and to ‘do something more”),
thus meaning “may he [God] add,” “may he increase,” or “may he do more/
again.” Several of the prophecies of Isaiah, in which Nephi's soul delighted and for
which he offers extensive interpretation, prominently employ forms of yasap in
describing iterative and restorative divine action (e.g, Isaiah 11:11; 26:15; 29:14;
cf. 52:1). The prophecy of the coming forth of the sealed book in Isaiah 29 employs
the latter verb three times (Isaiah 29:1, 14, and 19). Nephis extensive midrash
of Isaiah 29 in 2 Nephi 25-30 (especially 2 Nephi 27) interpretively expands
Isaiaks use of the yasap idiom(s). Time and again, Nephi returns to the language
of Isaiah 29:14 (“I will proceed [yosip] to do a marvelous work”), along with a
similar yasap-idiom from Isaiah 11:11 (“the Lord shall set his hand again [yosip]
... to recover the remnant of his people”) to foretell the Latter-day forthcoming
of the sealed book to fulfill the Lords ancient promises to the patriarch. Given
Nephis earlier preservation of Josephs prophecies regarding a future seer named
“Joseph,” we can reasonably see Nephis emphasis on iterative divine action in his
appropriation of the Isaianic use of yasap as a direct and thematic allusion to
this latter-day “Joseph” and his role in bringing forth additional scripture. This
additional scripture would enable the meek to “increase,” just as Isaiah and Nephi

had prophesied.
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“May [God] Add”/“May He Increase”

he importance of the name Joseph to Lehi and Nephi and their
successors as a prophetic name emerges in a dramatic way in

a statement preserved by the patriarch Joseph on Nephi’s small plates.
Nephi records that Lehi recounted Joseph’s prophecy to his son “Joseph”
regarding a future seer named “Joseph™

And thus prophesied Joseph, saying: Behold, that seer will
the Lord bless; and they that seek to destroy him shall be
confounded; for this promise, of' which I have obtained of the
Lord, of the fruit of my loins, shall be fulfilled. Behold, I am
sure of the fulfilling of this promise; And his name [Joseph]
shall be called after me; and it shall be after the name of his
father. And he shall be like unto me; for the thing, which the
Lord shall bring forth by his hand, by the power of the Lord
shall bring my people unto salvation.? (2 Nephi 3:14-15)

Nephi’s preservation of this text suggests that he considered the
name Joseph, as borne by his family’s tribal ancestor® and his youngest
brother, a name of great significance. Abundant textual evidence in the
body of Nephi’s writings corroborates this suggestion.

The Hebrew Bible offers an etiological explanation for the name
Joseph (ydsép) in terms of two homonymous and (in some senses)
antonymous verbal roots, asap (“to gather,” “take away”)* and yasap (“to
add,” “to continue to do, carry on doing”; “to do again, more”)*: “And
she conceived, and bare a son; and said, God hath taken away [ dsap] my
reproach: And she called hisname Joseph [ydsép]; and said, The Lord shall
add [yosep, ‘is adding’] to me another son” (Genesis 30:23-24). As Moshe

1. Following Royal Skousen, Amnalysis of Textual Variants of the Book of
Mormon, Part One: Title Page, Witness Statements, 1 Nephi 1-2 Nephi 10 (Provo,
UT: FARMS, 2004), 516-18; Skousen, ed., The Book of Mormon: The Earliest Text
(New Haven: Yale University Press, 2009), 82.

2. “Salvation™ perhaps an echo of the name Jesus (yesia“ or yehdsia‘), “He
[Yahweh] saves” (or “He [the Lord] is salvation”). See the explanation for this name
offered by the angel in Matthew 1:21.

3. See 1 Nephi 5:14-16; 2 Nephi 3:4; Alma 10:3.

4. See Ludwig Koehler and Walter Baumgartner, The Hebrew and Aramaic
Lexicon of the Old Testament (Leiden: Brill, 2001), 74-75. Hereafter cited as HALOT.

5. See HALOT, 418; see also p. 403.



BOWEN, “AND THE MEEK ALSO SHALL INCREASE” o 7

Garsiel has observed, the text of the Joseph Cycle (Genesis 37-50) plays
extensively on both verbal roots.

In strict etymological terms, however, the Semitic/Hebrew name
Joseph constitutes a jussive causative form of the verb yasap and, as
a possibly hypocoristic,” theophoric® name, means “may he [the Lord]
add,” “may he increase,” etc. Book of Mormon writers, and Nephi
in particular, evidence not only an awareness of the etymology and
meaning of the name Joseph, but allowed the name and its meaning
to inform their messages. In the first half of his writings (roughly
1 Nephi 1-2 Nephi 5), Nephi casts himself as Joseph in his relationship
with his jealous brothers, as one whom his brothers “hated ... yet the
more [wayyosipit ‘0d]” (Genesis 37:5, 8) and against whom “their anger
did increase [cf. Hebrew ydsap]” (2 Nephi 5:2).1°

In this article, I propose that Nephi’s wordplay on Joseph extends
well beyond this autobiographical use of the patriarch Joseph’s name and
biography (Genesis 37-50). In the latter part of Nephi’s writings, a thematic
and prophetic wordplay on the name stands at the center of an extended

6. Moshe Garsiel, Biblical Names: A Literary Study of Midrashic Derivations
and Puns, trans. Phyllis Hackett (Ramat Gan, Israel: Bar-Ilan University Press,
1991), 172-74. In addition to Genesis 30:23-24, see Genesis 37:5, 8; 42:17-18; 44:23;
and 49:33-50:21. See also Exodus 1:8-10 and Numbers 36:3-4.

7. A hypocorism is a nickname or shortened form of an originally longer name.
Joseph is probably a shortened form of a longer name like Josiphiah (Ezra 8:10),
“May Yahweh add” or Eliasaph (“El [God] has added”). In English, the name Joseph
itself is often further hypocoristicized to “Joe” or “Joey.”

8. Theophoric, from Greek theophoros (“god-carrying” or “god-bearing”),
describes a personal name in which a divine name or title constitutes a component.
Although the name Joseph, as a hypocoristicon, is formally missing a theophoric
component, the verbal grammatical form of the name implies such (i.e., the y0 in
ydsép constitutes a third person singular causative grammatical marker meaning
“may he” — the “he” here refers to a divinity).

9. Martin Noth, Die israelitischen Personennamen im Rahmen der
Gemeinsemitischen Namengebung (BWANT 3/10; Stuttgart: W. Kolhammer, 1928;
repr. Hildesheim: Georg Olms Verlagsbuchhandlung, 1966), 212; Ephraim Speiser,
Genesis: Introduction, Translation, and Notes (New York: Doubleday, 1964), 230,
provides the full meaning for the name as “May Yahweh add another son for me”
(Genesis 30:24).

10. Matthew L. Bowen, “Their Anger Did Increase Against Me Nephi’s
Autobiographical Permutation of a Biblical Wordplay on the Name Joseph,”
Interpreter: A Journal of Mormon Scripture 23 (2017): 115-36, https://www.
mormoninterpreter.com/their-anger-did-increase-against-me-nephis-
autobiographical-permutation-of-a-biblical-wordplay-on-the-name-joseph/.
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midrash!" on Isaiah 29 in 2 Nephi 25-30 and especially in 2 Nephi 27.
Nephi’s rich, prophetic wordplay revolves around the name Joseph and its
meaning, “may [God] add,” “may he increase,” “may he give more,” etc.

Nephi uses and adapts the verb ydsap, which occurs three times in
Isaiah 29 (vv. 1, 14, 19) — just enough (in my view) to merit the description
“thematic verb” — to expand and interpret the Isaianic text in creative
and important ways. Nephi recognized and exploited the etymological
connection between the name Joseph and verb ydsap as found in
Isaiah 29 and elsewhere in the Isaianic corpus (e.g., Isaiah 11:11).”2
Thus, in his midrashic expansion of Isaiah 29 in 2 Nephi 27, Nephi
also appears to expand and permute the use of the verb yasap (or its
scribal Egyptian equivalent) as many as six times in 2 Nephi 27 and in
several additional instances in the chapters that precede (2 Nephi 25)
and follow (2 Nephi 28-30). Isaiah 29:14, like the whole of Isaiah 11
(including v. 11), emerges as one of the most important single texts used
in Nephi’s writings. For Nephi the importance of Isaiah 29:14, like that
of Isaiah 11:11, consisted in the Lord, as the agent or subject of the verb
yasap, undertaking iterative action to restore Israel and Judah from their
scattered state and conditions of apostasy (“their lost and fallen state”)."*
Moreover, the use of ydsap in Isaiah 29:14 (“I will proceed [yésip] to do
a marvellous work”) should be understood in the context of the use of
Isaiah 29:19 (“the meek shall increase [weyospii] their joy in the Lord”).
Nephi understood that the Lord would “proceed” to do a marvelous work
through a latter-day “Joseph” that would enable the “meek” to “increase”
and have joy in the Lord in ways not otherwise possible.

Thematic Use #1:
“Add Ye Year to Year” (Isaiah 29:1) — Apostasy

The first occurrence of the verb yasap in Isaiah 29 occurs as part of a “woe”
oracle in the very first verse: “Woe to Ariel, to Ariel, the city where David

11. Midrash = Hebrew “inquiry,” “investigation,” or “study.” I take the position
that the additions to the text of Isaiah 29 throughout 2 Nephi 27 constitute Nephi’s
own interpretation of and commentary on Isaiah’s text (which he had on the brass
plates) rather than a restoration of lost text.

12. See Matthew L. Bowen, “He Shall Add: Wordplay on the Name Joseph and
an Early Instance of Gezera Shawa in the Book of Mormon,” Insights 30, no. 2
(2010): 2-4.

13. Cf. Abinadi’s description of the atonement of Jesus Christ as God
“redeem[ing] his people from their lost and fallen state” (Mosiah 16:4). Alma uses
the language of the Fall to describe the apostate Ammonihahites as “lost and fallen
people” (Alma 9:30, 32).
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dwelt! add ye [seépi;* 1QIsa® has sépi, a singular feminine imperatival form)]
year to year; let them kill sacrifices. Yet I will distress Ariel, and there
shall be heaviness and sorrow: and it shall be unto me as Ariel” (Isaiah
29:1-2). Ariel, sometimes taken to mean “altar hearth” (see the mention
of the har'él or ha'dri‘el in Ezekiel 43:15, perhaps an allusion by assonance
to har-‘él, “the mountain of God™®), serves as cognomen or codename
for Jerusalem (cf. the ‘er’ellam, “priests” or “inhabitants of Jerusalem,”
Isaiah 33:7).* Numerous commentators have posited a connection with
the Akkadian term arallil, a term for the “netherworld™ (i.e., spirit world)
or the “underworld and mountain of the gods, the altar for burnt offerings
as the world mountain.”® All the foregoing would fit nicely with Isaiah’s
piled descriptions of Israel/Judah/Jerusalem “speak[ing] out of the ground
[i.e., the spirit world]” “and thy speech shall be low out of the dust [i.e., the
spirit world]”; “thy voice shall be, as of one that hath a familiar spirit [i.e.,
as one channeling an ancestral spirit from the spirit world]”; “thy speech
shall whisper out of the dust” (Isaiah 29:4).

Here in Isaiah 29:1-2, Isaiah uses the verb ydsap in a distinctly
negative description of Judah and Jerusalem’s apostasy. Whether written
sépii or sepi, the prophet mordantly commands Jerusalem to “add year
to year”"” and to let the cultic sacrifices “go around” (yingop).* In other

14. HALOT (p. 418) analyzes sépil as a plural imperative form of yasap. So
too, Francis Brown, S.R. Driver, and Charles A. Briggs, The Brown-Driver-Briggs
Hebrew and English Lexicon (Peabody, MA: Hendrickson Publishers, 1996), 415,
hereafter cited as BDB. Sometimes, however, sépil is erroneously analyzed as a form
of spy/sph (“to take away,” “carry away”; “dwindle away”; “be carried away”), which
means nearly the opposite of yasap (see HALOT 763-64).

15. Joseph Blenkinsopp, Isaiah 1-39: A New Translation with Commentary
(Anchor Bible 19; New York: Doubleday, 2000), 401. He writes: “It is ... possible
that the designation is deliberately cryptic and polyvalent, perhaps including an
allusion by assonance to har-'él, ‘the mountain of God.”

16. HALOT, 82.

17. See A Concise Dictionary of Akkadian, ed. Jeremy Black, Andrew George,
and Nicholas Postgate, SANTAG 5 (Wiesbaden: Harrassowitz Verlag, 2000), s.v.
“aralla.”

18. HALOT, 87. See, e.g., Blenkinsopp, Isaiah 1-39, 401.

19. Cf. the use of the verb yasap in Isaiah 30:1: “Woe to the rebellious children,
saith the Lord, that take counsel, but not of me; and that cover with a covering, but
not of my spirit, that they may add [sepot, literally “to add”] sin to sin.”

20. Hebrew *ngp = “revolve, recur” Cf. Ugaritic ngpt, “cycle of the year.”
See HALOT, 722. This verb as used in Isaiah 29:1 describes time as circular or
cyclical (cf. the Lord’s “circuit” or “course” as described in Psalms 19:6; 1 Nephi
10:19; Alma 7:20; 37:12; D&C 3:2; 35:1). The ancient Israelite tégilpad “circuit” of the
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words, Isaiah criticizes apostasy, hypocrisy,? and sin in the observance
of the Jerusalem temple’s ritual, sacrificial system,” and cultic calendar,
as he does with equal vehemence in Isaiah 1:10-15.

Neither Nephi nor his successors quote the opaque text of Isaiah
29:1-2 in the Book of Mormon. Nephi renders the first instance of “Ariel”
that occurs in Isaiah 29:7 as “Zion.” In other words, “the multitude of the
nations that fight against Ariel” becomes “all the nations that fight against
Zion” (2 Nephi 27:3; cf. 1 Nephi 22:14), while the reference to “fight against
mount Zion” from Isaiah 29:8 remains unchanged. Whether the text of
Isaiah 29:1-2 existed on the brass plates in something approximating the
form attested in the Masoretic Text or the other ancient witnesses (LXX,
Vulgate, Peshitta, etc.) is unknowable, since Nephi eschews quoting it.* In
any case, Nephi “likens” the attack and siege on Jerusalem/Zion described
in the subsequent verse (Isaiah 29:3) to the eventual destruction of his
own people (see, e.g., 2 Nephi 26:15). The destruction of the Nephites, the
condition of “those who have dwindled in unbelief”* (the Lamanites),
and the general conditions of apostasy (Israelite and Gentile) described
in Isaiah 29:1-13 necessitate the eventual fulfillment of the promise of

iterative divine action mentioned in Isaiah 29:14.

year (Exodus 34:22, 2 Chronicles 24:23; cf. 1 Samuel 1:20) began at the autumnal,
equinoctial festival (the New Year and Feast of Ingathering).

21. Cf. especially Isaiah 29:13.

22. J. Cheryl Exum (“Of Broken Pots, Fluttering Birds, and Visions in the Night:
Extended Simile and Poetic Technique in Isaiah,” in Beyond Form Criticisms:
Essays in Old Testament Literary Criticism. Ed. Paul R. House [Winona Lake, IN:
Eisenbrauns, 1992], 362) writes: “The command haggim yinqopii [let the feasts go
round’] appears ironic; presumably the ground for the woe cry and the impending
attack has to do with cultic observance. ... The moaning and lamentation which
result when Yhwh distresses Ariel, v. 2, are the opposite of what one expects at a
religious festival, but, at the same time, fit readily the mourning called for by hdy
[ah’]inv. 1”

23. No portion of Isaiah 29:1-2 appears in the Book of Mormon in any form.
Neither Nephi nor his successors quote it or attempt to interpret it.

24. “Those who have dwindled in unbelief™ a collocation used by Nephi in
2 Nephi 26:15, 17, 19 to describe the seed of his brothers Laman and Lemuel, and
the sons of Ishmael, and the mixture of his own posterity (see 1 Nephi 13:10) and
that of his of other brothers (see, e.g., 2 Nephi 3:3; 9:53) who survived the great war
that put an end to the Nephite civilization.
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Thematic Use #2:
“I Will Proceed to Do a Marvellous Work”
(Isaiah 29:14) — Restoration

The second instance of the verb ydsap occurs at the rhetorical
turning-point of Isaiah 29 in v. 14: “Therefore, behold, I will proceed
[y6sip] to do a marvellous work among this people, even a marvellous
work and a wonder: for the wisdom of their wise men shall perish, and
the understanding of their prudent men shall be hid” (Isaiah 29:14).
The expressions “do a marvelous work” (or “work a marvelous work,”
Hebrew léhapli’) and “marvelous work” (Hebrew haplé’ — the phrase
“marvelous work and a wonder” is haplé’ wapele’ polyptotonic)* are
what usually draw our attention to this verse. The phrase “marvelous
work” occurs at least 14 other times in scripture.?

However, the active participle ydsip, a form of the verb ydsap, may
ultimately represent the more important term here. This participle
implicitly modifies the Lord as doer of the action: hinéni ydsip; literally,
“Iam proceeding [todo ... ].” As hasbeen noted previously, this participle
greatly resembles the name “Joseph” (ydsép) in form and sound. From
a Latter-day Saint perspective, it is tempting to see Isaiah making
a deliberate wordplay on the name “Joseph,” per ipsum. However, we can
conclude with greater certainty that Nephi not only sees a reference to
the name Joseph in this passage but repeatedly uses and adapts it as such.
I will discuss this possibility further below.

Moreover, we should note that whereas Jerusalem/Judah is the
subject of the imperative form of the verb yasap in its very negative use
in Isaiah 29:1 (“add [ye] year to year”), Yahweh here becomes the one
undertaking the action described in the active participle ydsip. In other
words, Yahweh is “adding” or “proceed[ing]” to undertake miraculous
action that will in some measure reverse the devastating consequences

25. Polyptoton: a wordplay on cognate words — i.e., on words from the same
root. Richard A. Lanham (A Handlist of Rhetorical Terms, 2nd ed. [Berkeley:
University of California Press, 1991], s.v. “polyptoton”) defines polyptoton as a
“repetition of words from the same root, but with different endings.” However, the
example Lanham cites shows that polyptoton can reflect not only different endings
but different prefixes and stem changes: (quoting Winston Churchill on Neville
Chamberlain’s government): “So they go on in a strange paradox, decided only
to be undecided, resolved to be irresolute, adamant for drift, solid for fluidity,
all-powerful to be impotent” (emphasis added).

26. See 1 Nephi 14:7; 22:8; 2 Nephi 25:17; 27:26; 29:1; Alma 26:15; 3 Nephi 21:9;
28:32; D&C 4:1; 6:1; 11:1; 12:1; 14:1; 18:44.
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of the apostasy mentioned earlier (Isaiah 29:1-13) and described by the
verb form sépil/sépi.”” This miraculous action will necessarily involve the
“becom[ing]” or coming forth of the “book that is sealed” (Isaiah 29:11-
12, 18).

Thematic Use #3:
“The Meek Shall Increase Their Joy in the Lord”
(Isaiah 29:19) — The Fruits of Restoration

Isaiah answers his use of the participial form ydsip modifying Yahweh in
Isaiah 29:14 with a third and final use of the verb ydsap in Isaiah 29:19.
Where Yahweh undertook the restorative action of “adding” to “do a
marvelous work and a wonder” in Isaiah 29:14, here the “adding” is
undertaken by those who benefited from thataction — the “meek.” Isaiah
prophesies, “And in that day shall the deaf hear the words of the book,
and the eyes of the blind shall see out of obscurity, and out of darkness.
The meek also shall increase [wéyospii] their joy in the Lord, and the
poor among men shall rejoice in the Holy One of Israel (Isaiah 29:18-19).
The “meek” (‘dnawim)* now “add” or “increase” in ways that apostate
inhabitants of Jerusalem (and more broadly Israel and Judah) did not
and could not. They can “increase” without “add[ing] year to year” in
apostate or hypocritical cultic observance (cf. again Isaiah 29:1).

Brown, Driver, and Briggs note that yasap can here have the sense
“have more.” Koehler and Baumgartner further suggest that the phrase
yasap Simhd, as an expression, denotes “[he] has joy after joy.” In Isaiah

27. Hebrew ‘sap “collect, gather” = Akkadian esépu “collect, gather.” See
Hayim ben Yosef Tawil, An Akkadian Lexical Companion for Biblical Hebrew:
Etymological, Semantic and Idiomatic Equivalence with Supplement on Biblical
Aramaic (Jersey City, NJ: KTAV Publishing House, 2009), 27.

28. Robert F. Smith (personal communication, June 2017, notes in possession
of author) observes that “Jesus claimed to be ‘meek’ (Matthew 11:29), but the
Greek term praus actually refers to being ‘gentle, humble,” rather than ‘weak’
and ‘simpering.’ Jesus was clearly a very powerful figure, so the term must refer
to a proper attitude toward others. The Greek term is also used to refer to a
horse that has been ‘broken, trained,” so that being able to obediently follow
God’s will may be an integral part of being ‘meek’ in that Beatitude (Matthew
5:5), which is taken directly from Psalm 37:11 ‘dnawim ‘meek’ (‘afflicted,
undemanding, unassuming’).” This thus suggests a similar sense for dnawim
as used by Isaiah in Isaiah 29:19.

29. BDB, 414.

30. HALOT, 418. Since these words are not attested together elsewhere, it is not
clear that they constitute an idiom per se.
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29:19, however, the noun simhd (“joy”) is separated from the verb ydsap
by two words (‘dnawim [the subject] and byhwh [the preposition in + the
divine name yhwh]) in a slightly odd word order, which may explain why
Nephi saw the line weéyospit ‘dnawim byhwh simhd as constituting two
separate phrases (see further below). In either case, Isaiah 29 describes a
tuture situation involving a forthcoming book — an event through which
“the meek ... shall increase” — i.e., “the meek have more” (Isaiah 29:19
= 2 Nephi 27:30).

Isaiah describes additional fruits of restoration that will emerge in
consequence of the forthcoming of the sealed book:

For the terrible one is brought to nought [dpés], and the
scorner is consumed, and all that watch for iniquity are cut
off: that make a man an offender for a word, and lay a snare
for him that reproveth in the gate, and turn aside the just for a
thing of nought. Therefore thus saith the Lord, who redeemed
Abraham, concerning the house of Jacob, Jacob shall not
now be ashamed, neither shall his face now wax pale. But
when he seeth his children, the work of mine hands, in the
midst of him, they shall sanctify my name, and sanctify the
Holy One of Jacob, and shall fear the God of Israel. They also
that erred in spirit shall come to understanding, and they that
murmured shall learn doctrine. (Isaiah 29:20-24 = 2 Nephi
27:31-35)

Isaiah’s use of the verb dpés creates something of a pun on wéyospil
in the previous verse: while the “meek shall increase [wéyospii]” the
“terrible one is brought to naught [dpés]” — an opposite outcome.
Isaiah prophesies that those who “watch for iniquity” and thus “make
a man offender® for a word [dabar]” — not least those who make the
one through whom the Lord “proceed[ed] to bring forth™? the “words
[dibré] of [the] book” (Isaiah 29:11, 18) an offender — would be “cut
oft” This idiom evokes the penalty of excommunication mentioned
throughout the Pentateuch — i.e., “cut off from among” the “people.”
This language appears in Nephi’s periphrastic or variant quotation* of
Deuteronomy 18:15-19: “A prophet shall the Lord your God raise up unto

31. Literally, “those making [him] a sinner” = Hebrew mahdti’é.

32. 2 Nephi 27:14, see below.

33. See, e.g., Genesis 17:14; Exodus 30:33, 38; 31:14; Leviticus 7:20-21, 25, 27;
17:4, 9-10; 18:29; 19:8; 20:3, 5-6, 17-18; Numbers 9:13; 15:30; cf. Ezekiel 14:8; 25:7.

34. SeeJohn A. Tvedtnes and E. Jan Wilson, “The Prophet Like Moses,” Insights
27,no0. 5 (2007): 2-3.
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you, like unto me; him shall ye hear in all things whatsoever he shall say
unto you. And it shall come to pass that all those who will not hear that
prophet shall be cut off from among the people” (1 Nephi 22:20).

One of the most important fruits of the “sealed book” would be
a restoration of the children of Abraham, Isaac, Jacob, and Joseph to
“the Holy One of Jacob,” i.e., the “God of Israel.” The words of the sealed
book would help redress the recurrent apostasy of Israel and Judah. All
of this enables the eventual total fulfillment of the Abrahamic covenant.
As Nephi described it, “And after our seed is scattered the Lord God will
proceed [yosip] to do a marvelous work among the Gentiles, which shall
be of great worth unto our seed; wherefore, it is likened unto their the
being nourished nursed® by the Gentiles and being carried in their arms
and upon their shoulders [see Isaiah 49:22]. And it shall also be of worth
unto the Gentiles; and not only unto the Gentiles but unto all the house
of Israel, unto the making known of the covenants of the Father ['ab] of
heaven unto Abraham [‘abraham, usually understood to mean “Father
of a multitude™°], saying: In thy seed shall all the kindreds of the earth
be blessed” (1 Nephi 22:8-9).

Midrashic Use #1:
Nephi’s First “Joseph” Gezera Shawa on Isaiah 11:11 and
29:14 in 2 Nephi 25:17 (2 Ne 25:17; 29:1 = Isaiah 11:11;
29:14 [Isaiah 29:13-24 = 2 Ne 27:25-35])

Nephi’s first unmistakably clear midrashic use of ydsap from Isaiah 29:14
in his writings occurs in 1 Nephi 22:8: “And after our seed is scattered
the Lord God will proceed [ydsip] to do a marvelous work among the
Gentiles, which shall be of great worth unto our seed; wherefore, it is
likened unto their the being neurished nursed”” by the Gentiles and
being carried in their arms and upon their shoulders.” Nephi here
interprets Isaiah 29:14 in terms of the description in Isaiah 49:22 of
the gathering of Israel by “the Gentiles” (gdyim). Nephi exegetically
substitutes “the Gentiles” for “this people” in the text of Isaiah 29:14. He
does something similar with Isaiah 29:14 and Isaiah 52:10 again a few
verses later in 1 Nephi 22:11: “Wherefore, the Lord God will proceed
[y6sip] to make bare his arm in the eyes of all the nations [haggdyim,

35. See Skousen, Analysis of Textual Variants, 1:461-62.
36. Genesis 17:4-5; Abraham 1:2; cf. Romans 4:1-18.
37. Skousen, Analysis of Textual Variants, 1:461-62.
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Gentiles], in bringing about his covenants and his gospel unto those-who
they which? are of the house of Israel.”

In two instances, Nephi directly interprets Isaiah 29:14 in light of
Isaiah 11:11. He appears to have done this on the basis of these passages’
shared use of the term ydsap (and their nearly homonymous forms,
y0sip in Isaiah 11:11 and ydsip in Isaiah 29:14). As noted elsewhere,* this
exegetical conjoining of two or more scriptural passages on the basis of
shared terminology and interpretation came to be known in rabbinic
times as Gezera Shawa (although the practice antedates rabbinic times).*!
Nephi thus begins his sophisticated and rich midrash of Isaiah 29 with an
exegetical juxtaposition of Isaiah 11:11 and Isaiah 29:14:

The* Lord will set his hand again [ydsip] the second time
[Isaiah 11:11] to restore his people from their lost and fallen
state. Wherefore, he will proceed [ydsip] to do a marvelous
work and a wonder [Isaiah 29:14] among the children of men.
Wherefore, he shall bring forth his words unto them, which
words shall judge them at the last day, for they shall be given
them for the purpose of convincing them of the true Messiah,
who was rejected by them; and unto the convincing of them
that they need not look forward any more [cf. Hebrew wélo’
yosipil ... ‘0d] for a Messiah to come, for there should not
any come, save it should be a false Messiah which should

deceive the people; for there is save one Messiah spoken of by

38. Skousen, Earliest Text, 69-70.

39. See also Mormon 5:12-24.

40. Bowen, “He Shall Add,” 2-4; Bowen, “Onomastic Wordplay on Joseph and
Benjamin and Gezera Shawa in the Book of Mormon,” Interpreter: A Journal of
Mormon Scripture 18 (2016): 255-73, https://www.mormoninterpreter.com/
onomastic-wordplay-on-joseph-and-benjamin-and-gezera-shawa-in-the-book-of-
mormon/.

41. Hillel the Elder is sometimes wrongly said to be the originato