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Abstract: In order to provide light for their seafaring barges, the brother of Jared prepared
sixteen small stones and asked the Lord to touch them with His finger so that they would
“shine forth in darkness.” While stones that emit light may seem like an absurdity to some
modern readers, legends of their existence and importance were widely spread throughout
the ancient world. Of particular relevance are ancient sources which claimed that Noah
used shining stones in his ark. If these sources are correct, then the brother of Jared’s
solution for providing light may result from him likening the story of Noah’s salvation to his
own people.
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“And thus the Lord caused stones to shine in
darkness, to give light unto men, women, and
children, that they might not cross the great
waters in darkness.” Ether 6:3
The Brother of Jared Sees the Finger of the Lord by Arnold Friberg

The Know

When the brother of Jared expressed his concern about
the lack of light in the barges which the Lord had instructed his people to build, the Lord responded, “What
will ye that I should do that ye may have light in your
vessels?” (Ether 2:23). In response to this invitation, the
brother of Jared “did molten out of a rock sixteen small
stones; and they were white and clear, even as transparent glass” (Ether 3:1).1

cient world.4 Drawing upon a substantial body of ancient texts, John A. Tvedtnes has connected the shining
stones in Ether to such items as the Urim and Thummim, glowing idols, teraphim, sanctuary stones, and
medieval glowing stones.5 Tvedtnes concluded, “The account of the stones used to provide light in the Jaredite
barges fits rather well into a larger corpus of ancient and
medieval literature.”6

Of particular relevance is the way that shining stones
were directly linked to Noah’s ark. In the Bablyonian
Talmud, for example, one Jewish commentator reported that the Lord instructed Noah to “Set therein precious stones and jewels, so that they may give thee light,
bright as the noon.”7 Another ancient Jewish rabbi explained, “During the whole twelve months that Noah
was in the Ark he did not require the light of the sun
Hugh Nibley asked, “But who gave the brother of Jared by day or the light of the moon by night, but he had a
the idea about stones in the first place? It was not the polished gem which he hung up.”8
Lord, who left him entirely on his own; and yet the man
went right to work as if he knew exactly what he was These Jewish explanations are notable when considering that the text in Ether 6:7 explicitly draws a parallel
doing. Who put him on to it?”3
between the Jaredite vessels and Noah’s ark: “there was
While stones that emit light may seem like an absurdi- no water that could hurt them, their vessels being tight
ty to some modern readers, legends of their existence like unto a dish, and also they were tight like unto the
and importance were widely spread throughout the an- ark of Noah” (emphasis added).9
1
He then asked the Lord to “touch these stones … with
thy finger, and prepare them that they may shine forth in
darkness” (Ether 2:4).2 As petitioned, the Lord touched
them “one by one” (v. 6), which caused them to “shine in
darkness, to give light unto men, women, and children,
that they might not cross the great waters in darkness”
(Ether 6:3).

Considering that his people were already constructing barges after the manner of Noah’s ark, it is possible
that the brother of Jared knew something of the stones
which illuminated Noah’s vessel when thinking of a potential source of light for the barges of his own people.10
Nibley thus argued that the brother of Jared was simply
“following the pattern of Noah’s ark, for in the oldest
records of the human race the ark seems to have been
illuminated by just such shining stones.”11

The Why

An awareness of the ancient sources which discuss the
shining stones and Noah’s ark may offer additional insights about the story of the brother of Jared. For instance, rather than just drawing upon the boundless
limits of his own creative imagination, the brother of
Jared may have been intentionally demonstrating his
faith in the miraculous deliverance of Noah and his
family—including the precious stones that, according to
a variety of ancient sources, granted them light amidst
the deluge. As the brother of Jared likened the sacred
story of Noah’s salvation to his own people, he thought
of a similar solution to his own vexing problem.12

With these interpretations in mind, it is noteworthy
that the stones only received their light after the Lord
touched them “one by one with his finger” (Ether 3:6).
In this sense, it can be understood that the light which
provides revelation, which reveals one’s true identity,
which acts as a constant guide through darkness and
danger, and which fills the emptiness of the mortal heart
with true joy and divine purpose can only be activated
through personal contact with Jesus Christ.18 Ultimately, the brother of Jared believed that stones could shine
with light because he had faith in Jesus Christ—the true
“light and life of the world” (3 Nephi 11:11).
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