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AFTERLIFE
[Other articles related to this topic are: Degrees of
Glory; Heaven; Hell; Immortality and E ternal Life; Paradise; Plan of Salvation; Salvation; Spirit Prison; Translated Beings.]

Latter-day Saints believe that life continues after
the death of the mortal body and that death is but a
separation of the PHYSICAL BODY and the SPIRIT.
The spirits of all individuals, "whe ther they be
good or evil, are taken home to that God who gave
them life" (Alma 40:11). Preside nt Brigham YOUNG
said that the transition from death into the SPIRIT
WOHLD is "from a state of sorrow, grief, mourning,
woe, misery, pain, anguish and disappointment
into a state of existe nce, where I can enjoy life to
the fullest extent; ... my spirit is set free; .. . I go,
I come, I do this, I do that; ... I am full of life, foll
of vigor, and I e njoy the presence of my heavenly
Father" (JD 17:142). The desire, personality, and
disposition that individuals develop, shape, and
mold in this life will continue into the afterlife.
If individuals are evil in their hearts, their
spirits will enter the spirit world inte nt upon doing
evil; if individuals are good and strive to do the
th ings of God, that disposition will also continue,
only to a greater degree-learning, increasing,
growing in grace and in knowledge of truth (see
Brigham Young, JD 7:333). Amulek explained that
the "same spirit which doth possess your bodies at
the time that ye go out of this life, that same spirit
will have power to possess your body in that e ternal world" (Alma 34:34).
Life did not begin at mortal birth , nor will it
e nd at mortal death. God's gift to all individuals is
everlas ting life . Every person will die physically;
every person will receive a lite ral RESURRECTION
of the body and never die again.
JUNE LEIFSON

AGENCY
"Agency" refers both to the capacity of beings "to
act for themselves" (2 Ne. 2:26) and the ir
ACCOUNTABILITY for those actions. Exercising
agency is a spiritual matter (D&C 29:35); it cons ists
in either receiving the enlightenme nt and
COMMANDMENTS that come from God or resisting
and rejecting them by yie lding to the devil's te mptations (D&C 93:31). Without awareness of alte rnatives an individual could not choose, and that is
why being te mpted by evil is as essential to agency
as being enticed by the Spirit of God (D&C 29:39).
Furthermore, no one is forced either to act virtuously or to sin. "The devil could not compel mankind to do evil; all was voluntary .... God would
not exert any compulsory means, and the devil
could not" (TPJS , p. 187).
Agency is an essential ingredie nt of being
human , "inherent in the spirit of man" (McKay, p.
366) both in the premortal spirit existence (D&C
29:36) and in MORTALITY. No being can possess
sensibility, rationality, and a capacity for happiness
without it (2 Ne. 2: 11- 13, 23; D&C 93:30). Moreover, it is the specific gift by which God made his
children in his image and e mpowered them to
grow to become like him through their own progression of choices (L. Snow, JD 20:367). It was
because Satan "sought to destroy the agency of
man" (Moses 4:3) that the war was fought in
heaven before earth life (cf. Rev. 12:7). What was
then, and is now, at stake in the battle to p reserve
agency is nothing less than the possibility of both
the continued existence and the divine destin y of
every human being. This principle helps explain
the Church's strong position against political syste ms and addictive practices that inhibit the free
exercise of agency.
Age ncy is such that men and women not only
can choose obedience or rebellion but nwst (B.
Young, JD 13:282). They cannot avoid being both
free and responsible for their choices. Individuals
capable of acting for the mselves cannot remain on
neutral ground, abstaining from both receiving and
rejecting light from Goel. To be an agent means
both being able to choose and having to choose
either " liberty and eternal life , through the great
Mediator" or "captivity and death, according to the
captivity and power of the devil" (2 Ne. 2:27- 29;
10:23) . A being who is "an agent unto himself" is
continually committing to be e ithe r an agent and
servant of God or an agent and ser vant of Satan. If
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this conseque nce of choosing could be overridden
or ignored, men and women would not determine
their own destiny by their choices and agency
would be void.
The captivity res ulting from sin is also called
"the bondage of sin" (D&C 84:49-51). Sin sets up
dispositions in the sinner that e mpower Satan to
control the sinner's thoughts and be havior by
means of te mptation. As this happens, the individual still possesses agency in name, bu t his capacity
to exercise it is abridged. In this sense, to misuse
one 's agency is to lose that agency: "Evil, when
listened to, begins to rule and overrule the spirit
[that] Goel has placed within man" (B. Young, JD
6:332). Conversely, using agency to receive and
obey the influe nce of the spirit of Christ liberates
one from this bondage. Th us, though agency, in
the sense of the capacity to choose life or death, is
a kind of freedom, it differs in quali ty from the
liberty that is inhe rent in obedience to Christ.
Jes us said, "If the Son the refo re shall make you
free, ye shall be free indeed" (John 8:36). When
King Benjamin's people in the Book of Mormon
received a REMISSION OF SI NS and were spiritually
born again, they attested that their affections and
desires had been so changed that they had "no
more disposition to do evil, but to do good continually" (Mosiah 5:2). Obedience expands agency, and
the altern ative to obedience is bondage.
Thus, in the LOS concept of agency, obedience and agency are not antithe tical. On the one
hand, C hurch leade rs consistently stand against all
coercion of conscience ("We are not disposed, had
we the power, to deprive anyone of exercising .. .
free independence of mind" [TPJS , p. 49]) and
counsel Church me mbers to depend first of all on
the mselves for decisions about the application of
gospel principles. On the othe r hand, obediencewilling and ene rgetic submission to the will of God
even at personal sacrifice-is a ce ntral gospel
tene t. Far from contradicting freedom, obedience
is its highest expression. "But in rendering . . .
strict obedience, are we made slaves? No, it is the
only way on the face of the earth for you and me to
become free.... The man who yields strict obedience to the require ments of Heaven, acts upon the
volition of his own will and exercises his freedom"
(B. Young, JD 18:246).
Church leaders consistently call agency a gift
of God. Sin abridges the agency of sinners to the
point that unless some power releases them from
this bondage, they will be "lost and fallen" (Mosiah
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16:4). That powe r is Christ's atoneme nt, which
overcomes the effects of sin , not arbi traril y, but on
condition of wholehearted REPENTANCE . "Because
. . . they are redeemed from the fall they have
become free forever ... to act for the mselves" (2
Ne. 2:26). Thus, human agency was purchased
with the price of Christ's suffer ing. This means that
to those who blame God for allowing human suffe ring, Latte r-day Saints can respond that suffe ring is
less important than the gift of agency, upon which
everything else depends, and that none of us has
paid a greater price for this gift than C hrist.
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AGRAPHA
See: Jes us Christ, Sources for Words of

AGRICULTURE
The Latter-day Saints we re pioneers in developing
techniques and institution s of irrigated agr.iculture
and dry far ming in the Far Wes t, probably because
of a particular juxtaposition of modern at ti tudes
toward farming and farm life, skills gained in early
indus trial Britain and the Uni ted States, and the
pressing need to increase production on Utah's
hardscrabble farms.
Most American-born Latte r-day Saints, even
if trained in a trade, had some experie nce with
farming in more hu~icl areas before moving into
the desert wilderness in 1847. They we re join ed by
a major influx of converts fro m the British Isles,
most from the industrialized regions of England
and Wales and therefore with little fa rming expe rience. In Utah, virtually all the pioneers had to become farm ers to survive. Until the transcontine ntal rail road was comple ted in 1869, they had to

